philosophical significance of the war-guilt clause of Versaillesimplicating as it does a metaphysics of collective subjectivity and collective guilt-stands in direct relation to the imperialism of metaphysical liberalism. By metaphysical liberalism, I mean the anthropology deriving from Hobbes and Locke, which defines the state in terms of the sociotechnical satisfaction of human needs. (HQNS, This understanding of the human animal claims for itself an ahistorical universality which refuses all limits and which is in principle at war with every historically founded culture and polity. The claim of liberalism to represent and speak for humanity has the effect of rendering illegitimate and outlawing any people and any state that does not ascribe to the presuppositions of liberalism. In his The Concept of the Political, Carl Schmitt saw this very clearly, and on this point Heidegger, as I show, is in fundamental agreement with him. 5 The claim to speak in the name of humanity serves the imperial global ambitions of metaphysical liberalism. This claim presents itself in the guise of democracy and purports to represent superior human values. 6 Heidegger contends that the world wars are events in the history of being. There is nothing mythological or mystifying in this claim. Philosophie,‖ in Political Theory, vol. 25, no. 5 (1997) , 655-79. 6 The foreign policy of liberalism is often associated with former American President Woodrow Wilson, whose political legacy is still very much alive today. Rejected by many American commentators immediately after World War I, this legacy has been critically evaluated again in recent historical literature. See, for example, Jim Powell, Wilson's War: How Woodrow Wilson's Great Blunder Led to Hitler, Stalin, and World War II (New York: Crown Forum, 2005) ; Thomas Fleming, The Illusion of Victory: America in World War I (New York: Basic Books, 2003) ; and Patrick J. Buchanan, Churchill, Hitler, and the Unnecessary War (New York: Crown, 2008). are events in the total mobilisation of all entities-all human and natural resources-in accordance with what is today. Heidegger understands the being of what is, in the consummation of metaphysics, as the makingsecure and available of entities as functions of the empowerment of power.
7 I take this to be a phenomenological thesis and, as such, an explication of the meaning of what is given today. The global struggle to secure sources of energy, the genetic engineering of plants and animals to increase yields, ideological battles in service of globalisation, are just some of the countless ways in which the truth of making-secure defines what beings are: they are only insofar as they are made operational in the service of making-secure. In political terms, making-secure in the service of power signifies global imperialism. The continuing struggle against Nazism, a political movement that was defeated on the battlefield more than sixty years ago, is also an integral part of the ideology of globalisation and global resource imperialism. It functions to de-legitimate any form of socialist, populist people's movement, any state that attempts to retain control of its own political destiny, natural resources, and culture. (New York: Penguin, 2004) . The global is the actualisation of the common as the universal of collective subjectivity. See also Alain Badiou, Saint Paul: La fondation de l'universalisme (Paris: PUF, 1997). The fact that a dedicated Marxist such as Badiou should come to claim St. Paul as his hero is not an accident or a personal peculiarity of Badiou, but is grounded in Badiou's metaphysical understanding of being and -event.‖ The universal is founded in and as the self-affirmation of subjectivity. On Heidegger's understanding of the common (koinon) as the metaphysics of -communism,‖ see GA69, 39, 208. On the critique of -intellectualism,‖ which is related to the deconstruction of the ahistoricity of the universal, see Heidegger's Introduction to Metaphysics and HQNS, Chapter 5. In Mindfulness, composed between 1936 and 1938, Heidegger enumerates five ways in which metaphysical being in the consummation of Modernity manifests itself. These are as follows: dynamism, totality, the imperial, the rational and the planetary.
9 Dynamism signifies the social and technological transformation of all entities into functions of a global system; this totality, defined by the drive toward the uniformity and secured availability of stock-on-call, gives beings such operational being they have. The imperial is the element of the commandingoverseeing management of resources with a view to the most efficient, and in this sense rational, exploitation of resources. The being of beings, understood in this way, grasps beings as functions of the dynamic totality of the planetary whole as posited by reason. Planetary thinking inaugurates the indifferentiation of entities as actual or potential resources. Heidegger's thinking responds to this indifferentiation to ask how the differentiation of being may be experienced, thought and founded.
Dr. Nicholson raises a question regarding the differentiation of being in relation to the Gestalt of beings. He notes that thinking the withdrawal of being is key to understanding the differentiation of being in beings. He asks whether being in the post-metaphysical sense (Seyn) is not -an unending fleeing from all Gestalt, inherently formless and sublime.‖ This question is directly related to the possibility of the passage to another inception of thinking, one which will no longer be governed by technicity. Heidegger holds that the planetary dimension is the operationalisation of the indifferentiation of the being of entities-all are understood in terms of their being-made or their potential being-made, their availability as stock-on-call, their uniformity as resource, their disposability, and the lived experience which lives these functions. (GA69, GA66, In-differentiation is understood as a loss of being-beings are abandoned by being to the indifference of their uniform functionality. Conversely, the differentiation of being (Seyn) in beings means that beings are saved in the difference of their particular being. The withdrawal of being mentioned above is thought as the saving, sheltering moment of the truth (unconcealment) of entities. In what sense is withdrawal a saving-sheltering? In the sense that it withdraws a being from the representational transparency of technological thinking, which is the condition of its functionalisation. The withdrawal of being in beings, therefore, is not a fleeing, not the sublimity of what refuses representation to affirm the power of subjectivity; the withdrawal is rather the grant of what saves and shelters from the representational thinking of metaphysics. Withdrawal in this sense, in the sense of unconcealment and the lethe of aletheia, is distinct from the oblivion of being (Seinsvergessenheit) that accompanies the history of metaphysics. The differentiated and delimited takes Gestalt in the sense of the unfolding of its own temporality. And it is Gestalt in these senses of the refusal of objectification and the unfolding of its unique temporality which in the first instance defines the being of the Gestalt of a people.
The question of Volk and the possibility of a genuine Volk community has to be seen within this context of the planetary. First, a brief comment on language. Dr. Nicholson is correct to note the distinction between the terminology and discourses of the period, and Heidegger's philosophical usage of words. For example, one cannot assume that Heidegger uses a word like Volk in the same sense as Adolf Hitler merely because the term is the same. The issue is not only, and not fundamentally, a question of recognising the polysemy of words, particularly words of great historical resonance. Beyond this, Heidegger, from a very early period on, held a view of concept formation which is at odds with the kind of equivalence Dr. Rockmore supposes. Assuming that for the National Socialists the word Volk does refer to a definite content-it does not for Heidegger. It is the formal indication of a possible way of being. As such, Volk only is in the enactment of what is formally indicated. Volk does not refer, in Heidegger's usage, to a preconceived conceptual content to which Heidegger as well as Hitler might be making reference.
10
What then, are we to understand by the word Volk? The struggle between Nazism, on the one hand, and Soviet Communism and its capitalist allies, on the other, are evidence of the struggle between a global world order based on the homogeneity of all peoples as resources for ex- ploitation, and the principle of the mutual limitation of nations in the organisation of world affairs. Heidegger's initial response to National Socialism was based on his expectation that it could serve as a countermovement to the politics of the operational organisation of the -masses.‖ He evidently thought that Nazism, given its insistence on a national principle of self-affirmation, could articulate the historicity of a people. In the first instance, historicity is to be understood as the refusal of the socio-technical reduction of a people to a human population of workingconsuming animals, and as the affirmation of the most essential possibilities of a tradition.
11 In Heidegger's view, the struggle against this reduction is what made Nazism, for a short time, an anti-imperialist movement in its resistance to the imperialism of both liberal finance capitalism and Soviet Communism. Heidegger's Nazism, if such it was, identified with the left wing of the Nazi Party, which emphasised the national against the international, and the socialist liberation of peoples from international finance capitalism.
12
In response to the reduction of human being to a workingconsuming animal, a number of Heidegger's texts of 1933-34 are attempts to re-conceptualise labour, that is, work, as a way of being responsive to the differentiation of being in beings. Heidegger's objective is to theorise an authentic socialism of the people. This calls for an ethos of dwelling commensurate with the limits of the earth. As such, it is opposed to the primacy of the exploitation of entities-of human and of natural -resources‖-which define both capitalism and the historical communism of the Soviet Union.
13 (HQNS, GA38, 165 texts have been described as -Nazi‖ by Faye and others. 14 For Faye and others of similar persuasion, any German-national third way will qualify as -Nazi.‖ What is -Nazi‖ about them? The attempt, which Nazism indeed shared with Heidegger, to find a third way beyond the aporias of international socialism and international finance capitalism in response to the de-nationalisation and exploitation of labour, and the devastation of our natural environment. Have we solved this problem today in the age of accelerated globalisation? Obviously, we have not, and this is the issue Heidegger's political philosophy raises for us today.
This being said, all three ideologies are affirmations, as Heidegger quickly realised, of different versions of collective subjectivity-be it the collective of the universal class, the humanism of metaphysical liberalism, or the national-ethnic collective of National Socialism. 15 As such, real existing Nazism could not be what Heidegger sought as a countermovement to the metaphysics of total mobilisation. 16 It was itself an integral part of this metaphysics, despite, or even because of, its resistance to globalisation. The fact that the Nazi leadership fundamentally misunderstood the metaphysics of globalisation by casting it in the light of a Jewish world conspiracy encompassing Bolshevism and finance capitalism blinded it to the true provenance of this metaphysics in the history of being-that is, in the Greek inception of philosophy, and in the marriage, so to speak, of philosophy and Christianity. 17 The affirmation of the national and the Volk in opposition to abstract universalism is only a preliminary, although necessary counter-movement in preparing the project of founding a Volk. Only with a decisive turn away from subjectivity, and with the founding of being in Da-sein, does Volk become a possibility, one arising out of an ethos of openness to being in its uniqueness and groundlessness.
The tendency to read National Socialism monolithically, from the perspective of Nürnberg, as Dr. Rockmore does, has been very deeply ingrained in our thinking by many years of propaganda and our so-called -popular culture.‖ This is an essential reason why the discussion of -Heidegger's politics‖ is generally so futile: we presuppose that we already know what Nazism is, and fail to ask the question of its philosophical significance in the unfolding of Modernity.
18 History is a 18 Evaluation of National Socialist anti-Semitism, for example, and the Jewish policy of the 1930s, is further complicated by the fact of Nazi support for Zionism: throughout the 1930s, the anti-Semitism of the Nazis took the peculiar form of state support for the Zionist programme of the emigration of German Jews to Palestine. If this is the case, and it has been extensively documented by three different historians, then the anti-Semitic racism of the Nazis also takes on a different cast: the fundamental motivation of Nazi antiSemitism, at least initially, is directed against perceived Jewish internationalism, whether in the form of international socialism or international finance capitalism. Only in these terms is Nazi support for a national-ethnic, that is, Zionist, solution to the dilemma of European Jewry understandable. What this means, in turn, is that we have to re-evaluate our understanding of the core concepts of Nazism. In respect to what most concerns us here-Heidegger's relation to Nazism-this implies the deconstruction of an essentialist view of Nazism, and the realisation, as I have suggested, that the situation which Heidegger confronted in 1933 is more complex than is usually supposed. Of course, this in no way minimises or excuses the exclusionary measures which the Nazi regime instituted against German Jews in the civil service and other institutions shortly after they came to power. Unlike the intellectual leaders of the Conservative Revolution-Edgar Jung and Ernst Jünger, for example-many mainstream Nazis tended to racially profile Jews as invariably liberal-internationalist or socialist-internationalist. Undoubtedly, this accusation of dual loyalty was unjust, and evidently a great tragedy for German Jews. From the Nazi point of view, Zionism was the exception to the rule of Jewish internationalism because it was clearly ethnic, socialist and national in its political thinking. My point is not that Zionism can be associated with Nazism, but that the anti-Semitism of Nazism arose out of its peculiar understanding of internationalism, in effect, out of its concept of what we today call globalisation, and its rejection of it. As I have already noted, in ascribing the origin of internationalism to an all-encompassing Jewish conspiracy, the Nazis totally misconceived the problem. Philosophically, what is at stake is an interrogation of the provenance of planetary thinking in the history of being. On the relation of Zionism to 1930s National Socialism, see Lenni Brenner, Zionism in the Age of the Dictators (Lon-comparative discipline. It is strange that historians such as Ernst Nolte, and others, who study National Socialism in the context of modern totalitarianism and imperialism, should be faulted for doing what the discipline demands in every other field of study. 19 Yet, the reason for this essentialisation of Nazism, which abstracts it from the context of Modernity and its metaphysical foundations, is not far to seek-it is the expression of an ideological position intent on instrumentalising the events of the past century in the service of the new world order of globalisation. This calls for the discrediting of every national movement which would limit the global flow of capital and seek to preserve its national economy, its culture or even its native ecology.
20
I will now turn to the three examples Dr. Rockmore uses to support his indictment of Heidegger, and I will try to show in what sense the issues they raise can be philosophically significant.
The first item of the indictment charges that Heidegger was opposed to Professor Hönigswald's appointment to a chair in philosophy on the grounds that he was a Neo-Kantian, liberal internationalist, and a Jew. As I have indicated, Heidegger was an opponent of liberal internationalism for essential philosophical reasons. 21 The letter offers further evidence of this opposition: liberalism, Heidegger writes, dissolves the essence-meaning the historicity of human being-into a -freely floating consciousness in general, and this is diluted to a universally logical world reason.‖ In Heidegger's works of the 1930s, -world reason‖ is phenomenologically explicated as the triumph of the planetary and the imperial. The rejection of Hönigswald is unambiguously tied to the ahistoricity, the rootlessness, and the false veneer of objectivity of the philosophy he represents. One can, of course, question whether Heidegger's dire diagnosis of Neo-Kantian liberalism is valid. One can interrogate the relation between metaphysical liberalism and the New World Order of globalisation. But this is not what Dr. Rockmore does; he rather seeks to invalidate Heidegger's critique of universalism, which this letter reflects, by reducing it to Nazism.
The reference to Hönigswald's being a Jew introduces a red herring into the argument, for it does not at all follow from Heidegger's anti-liberalism that he is anti-Jewish. Nor is there any indication in the letter that Heidegger supposes that being liberal and internationalist necessarily implies being Jewish by religion or ethnicity. From another source, we know that Heidegger also explicitly rejected the notion that the essence of Bolshevism is Jewish. The same source-the Beiträge-defines the inner essence of liberalism as the self-certainty of a subjectivity which knows what -man‖ is, which refuses to question this knowledge, and which determines the needs of the human animal on the basis of this knowledge. (GA65, 53-54) Liberalism is founded, for Heidegger, on a specific metaphysical thesis: the self-certainty of autonomous, ahistorical subjectivity as the essence of mankind. The rejection of this thesis leads him to question liberalism and its universalist claims as well as the claims of communism-an allied anthropology grounded in subjectivity. This makes him suspect for many political thinkers. Is Heidegger a Nazi simply because he opposes the world order of internationalism in both its avatars-the communist international and the capitalist international? If this is Dr. Rockmore's argument, he should make it more clearly. In fact, the only thing that this letter proves is that Heidegger took his philosophical anti-Neo-Kantianism very seriously. The philosophical question at issue, which Dr. Rockmore does not raise, is the ahistoricity of liberalism and its metaphysical provenance in the history of being.
The second item of the indictment charges that Heidegger had a racist attitude toward black Africans. Dr. Rockmore refers to lectures on language, Volk and historicity dating from 1934. Dr. Rockmore claims that -Heidegger states that blacks, who as a group do not think, therefore have no history.‖ I find no evidence of this in the text. However, I would agree with Dr. Rockmore's point to the extent of acknowledging that Heidegger's actual reference to Africans is unfortunate, because it alludes to common prejudices and is easily misunderstood and easily misappropriated. Nonetheless, it is clear from the text of the lecture that Heidegger is referring to a prejudicial perception when he notes that -one says‖ that the Africans have no history. (GA38, 81) Furthermore, he explicitly rejects this notion a few pages on when he states, in summarising his own argument, that -a people without history has history,‖ that is, it is defined by historicity as a potential of its very being. (Ibid., 89) This seemingly paradoxical formulation derives from Heidegger's understanding of historicity as a founding event. Historicity is not given as quality of the rational animal, but is a possibility into which a particular humanity can enter into by founding its own openness to being in beings. Conversely, a people can pass out of history by failing to take over and transform its possibilities for being as concretely given by its heritage. A people may also not-yet have found its own historicity-in the sense of having-found and having founded its way of being-open to being. Not-yet being its potential for historicity, being its historicity, and no-longerbeing its historicity are possible ways of being for any and every people. (Ibid., (84) (85) (86) (87) (88) (89) (90) A people enters into its historicity by taking up the defining task of its own future as mission. 22 Previously, it is -without historicity,‖ but this does not mean that it exists in the manner of inanimate nature or animals. Inanimate objects, such as turning propellers, can only be historical in the derivative sense that they belong to the historical world established by the decisions of human beings.
23 Without historicity-in the absence of its own future-as-project-a people will still have a history in the sense of having a past. For example, a community can -have‖ its past as the object of historiography. But historicity also means something more fundamental than possessing the resources of history as a discipline in making sense of the past. To be without history in this sense, to be the community of an oral tradition, for example, can be a way of being-in- historicity which the scientific objectification of the past is not, and cannot be. 24 Historicity means far more than having-a-past: it means founding a way of being in all the essential domains of existence-religion, art, thought, science and the political constitution of a Volk. In the absence of such founding there is no Volk-only a producing-consuming human population, a quantum of economic energy more or less functionally integrated into the global order. Globalisation, as founded in the ahistoricity of the -life‖ of the human animal, is the organisation of our passage into ahistoricity.
The philosophical significance of this passage, therefore, which I have only touched on, pertains directly to the task that Heidegger set for himself in 1933-34: to prepare the founding of the historicity of the people by awakening the question of being. For only the mindful awareness of this question can bring about a change in the ethos of a people such as could prepare the founding of historicity. By change in ethos Heidegger basically means a turn away from the mastery and securing of beings toward the event of being which gives beings their own sense, weight and texture. This event is thought as the historicity of the encounter of being and what we call -mankind.‖ In Mindfulness, Heidegger offers a thorough critique of the will to mastery of beings with direct reference to a statement of Adolf Hitler. 25 This critique also applies to liberalism and international socialism, and to globalisation generally, as the systematic making-secure of entities in the securing, technical transformation and exchange of -resources.‖
In addressing the question of Heidegger's supposed racism, I am surprised that Dr. Rockmore does not consider the Logik lectures of 1934, wherein the philosopher explicitly deconstructs race as a biological concept. As I show in my explication of this text, Heidegger holds that the concept of race (Rasse) derives from a metaphysical concept of the life of the human animal. Dasein is not compatible with this anthropology, and Heidegger insists that Volk, in his own sense, is not identical with racial-biological descent understood as the condition of the unity and distinctiveness of a people. Rather, the -racial‖ in this sense is deconstructed and supplanted by the distinctive quality of attunement, the rhythm of a people's existence, as expressed in its sense of style, art and music, for example. It is this existential and historical rhythm, not a biological construct, that gives a Volk its sense of common identity.
26
The third item of the indictment charges that Heidegger on his own premises cannot differentiate between the mass murder and extermination of people and agricultural technology. The issue is the relation between human being and being. It is necessary to distinguish metaphysical being (Seiendheit) as founded in the first, Greek beginning of philosophy, and another way of thinking being (Seyn), which arises, for Heidegger, with the consummation of the first beginning in the essence of technology. The passage Dr. Rockmore cites, in fact, reflects this distinction. The thinking of being in the other beginning is a response to the essence of technology and its truth, which is the truth of the makingsecure of beings as operational functions of the world order of the Same. 27 It is this order which does not differentiate in essence, which is to say, every being is thought as an operational function of the whole, as opposed to being thought in the ownness of its kind and way of being. Belonging to the Same (das Selbe) does not mean being identical; in fact, Heidegger consistently distinguishes the Same from the Identical. To say that the death of humans, and agricultural technology in the form of the chemical manipulation of nature, are the Same, means that in both cases what-is is seen in terms of its functional value, that this value is posited in advance, and that only this functional value is allowed to be.
The preparation of the other beginning, to which Heidegger's thought from the mid-1930s is devoted, is nothing other than the preparation of an ethos of thinking and dwelling that will be able to respond to the differentiation of being in beings. In Heidegger's view-and this relates back to his critique of liberalism and Neo-Kantianism--values‖ are posited by self-producing and self-affirming subjectivity. As such, they will always reflect a certain perspective of power and, in fact, serve to empower power. 28 28 On Heidegger's interpretation of -values‖ in relation to -justice‖ and the truth of the powerless to limit power, because as values they are empowered by being-as-power. Dr. Rockmore implicitly raises the question of how a measure for thinking and acting can be found, a measure that would be appropriate to the dignity of human beings and to the -nature‖ of beings in all their diversity. This is indeed Heidegger's question, precisely as the question of being.
29
I will now conclude very briefly by indicating how the philosophical theses derived from the three items of Dr. Rockmore's indictment are related. Heidegger holds that liberalism, founded in the selfproduction of humanity, and directed toward the socio-technical management of human populations, is fundamentally ahistorical. The differentiation of being, founded by a Volk in beings, is understood by Heidegger as the actualisation of historicity through the encounter of a people with all essential realms of existence. Volk is conceived as a movement of withdrawal from objectification, from all utopias, or dystopias, of social engineering, in whatever form-communist, liberal-capitalist, or National Socialist. In the language of Being and Time, Volk is a thrown project. In effect, Heidegger understands the project of being-aVolk as a response to the subjectivity of Modernity, hence to the collective subject of modern political thought, be it Marxist, liberal or National Socialist. The Sameness to which Heidegger refers in the third item, which is the Sameness of the metaphysical being of beings, posits everything that is in its uniformity and availability as stock-on-call. According to Heidegger, values are also posited, and serve being-as-power in the dynamic transformation of the planetary and in its momentary stabilisation in the service of power. Human populations become, global humanity as a whole becomes a function of power, and, thus, positing-values can only confirm the being of power. The planetary realm is defined by the self-production of the human animal in the satisfaction of its needs, and in this sense it is defined by what Heidegger understands as the metaphysics of liberalism. Conversely, to found the political in Volk means to overcome the concept of the collective self-production of a ______________________ planetary order of the consummation of metaphysics, see Radloff, -Machination and the Political in Heidegger's Mindfulness,‖ op. cit., 161-62. 29 This point is made explicit in -Brief über den Humanismus,‖ in Wegmarken (Frankfurt am Main: Klostermann, 1978) , in terms of the ethos of a dwelling-responding to being (Seyn), 349-55. human population, and to open human community to the otherness of the divine.
I have tried to show that the key philosophical question that arises out of -Heidegger's politics,‖ for us today, is the question of the metaphysical provenance and import of the planetary order we call globalisation. In Heidegger's view, the world wars of the 20 th century are chapters in the empowerment of the being of power, which is manifested in all forms of the socio-technical transformation of the planet. National Socialism, Heidegger argues, also has to be seen within the context of the history of being and the truth of technicity as the making-secure of the planetary dimension. A very serious impediment to taking Heidegger seriously in matters of 20 th -century history is the thoughtless acceptance of an unexamined, orthodox version of World War II and its origins. As long as this orthodox version of our recent history remains unquestioned, -the Heidegger case,‖ as it is often called, the case of Heidegger and Nazism, will remain just another footnote to Nürnberg, as Dr. Nicholson has intimated. 30 As opposed to an ideological construction of the world wars, what is required, in Heidegger's terms, is a philosophical interrogation of our time in the light of founding tenets of Modernity. At the same time, empirical history would have to break free of the ideological straitjacket of Nürnberg to question established verities. And in fact, many historians have done this, but this has not always been recognised by philosophers writing on National Socialism. (New York: Viking, 1990) ; and Albert L. Weeks, Stalin's Other War: Soviet Grand Strategy, 1939 -1941 (Lanham, MD: Rowman and Littlefield, 2003 , both on Stalin's plans to conquer Europe. The tendency to focus solely on the personality of Hitler obscures the way in which Hitler and Stalin both are functions of the being of power, and how being in this sense manifests itself in global total mobilisation down to our own day. The conquest of Germany (1914-45) and its integration into the global system of the victors is a chapter in the process of globalisation. In this context, it is instructive to consult two histories of the conquest of Germany, which analyse aspects of the process, integral to planetary imperialism, of overthrow and integration: Giles MacDonogh, After the Reich (New York: Basic Books, 2007); and AlfredMaurice de Zayas, Nemesis at Potsdam (London: Routledge, 1979) . To understand the history of being as the empowerment of power and therefore as the institution of the The history of being is not a mythological construct that floats somewhere above and beyond our empirical history. From the post-war ideological perspective, the concept of -total mobilisation,‖ for example, which Heidegger critically appropriates from Ernst Jünger, is often reduced to a commentary on Nazi Germany. Yet, it is far more than that. It is the being of what is today-manifest in genetic engineering, in the technologies of space war, in the control of information and disinformation, in the neo-imperialist struggle to secure the oil and gas reserves of the Middle East and Central Asia. The history of being-which is the history of truth-offers us insight into the meaning of the history we are living through. And, conversely, the empirical work of historians can offer us phenomenological clues to the history of being as manifested in globalisation and in the ideological struggles and world wars of the past century.
Bernhard@uOttawa.ca ______________________ planetary in the senses noted in my text, also means to grasp the empirical events of our recent history as concretely as possible, as opposed to resting content with the ideology of a certain perspective of power.
